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Abstract- India is the country of diversity. The villages are its soul. There are around 833.1 million people live in 640,867 

different villages in India. Among them 104 million people which is 8.6% of the total Indian population is belonging from the 

tribal community. Asur is one of among them. The study was conducted in the Jobhipat village, Bisnupur block of Gumla 

district in Jharkhand. The place is located 55 Km towards North from District headquarters Gumla. 9 Km from Bishunpur. 

122 KM from State capital Ranchi. It is from the age of mythology they are deprived and absconded from the so called 

mainstream society. They make their own system which is substantial and was sustainable once. But now for the modernization 

of so called civilized civilians the environment and climate is changing. Which  effecting their life also. They have the 

knowledge to fight with the problems what they know but not those  what are recently crated. May be they are not responsible 

for those problems but they are also in a very vulnerable situation. Their fear of losing their assets and prestige in the hills and 

forests hold them back to come in the main stream. Still they are thinking that Aryans will employed them again if they got 

chance. This fear and misunderstandings can erase the whole community from the history of the world due to lack of 

knowledge and fighting skill against new enemies like epidemic diseases or changing climate. We should make a better relation 

with them so that they come to the main stream with no fear or hesitation.  
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                      I. INTRODUCTION 
India is the country of diversity. The villages are its 

soul. There are around 833.1 million people live in 

640,867 different villages in India. Among them 104 

million people which is 8.6% of the total Indian 

population is belonging from the tribal community. 

There are around 645 tribal groups in India. Everyone 

has their own identity and cultures. They are the early 
habitats of India. Later one nomad pastoral social 

group called Aryans came to India and captured their 

land and make them to leave the places where they 

live. They hide them in the forests and hills where no 

one cannot find them. Every time when they want to 

get back their power and old freedom they are 

dominated by the so called civilized Aryans either by 

muscle power or by cunning tricks. The great Hindu 

my thologies also advocating of those tricks. Ekalvya, 

Ravana and Mahisasura are those characters who 

cannot be defeated by muscle powers rather than 

tricks. In the thick forests and mineral rich land of the 

hilly part of the State of Jharkhand, live a number of 

different tribal groups. Asur is one of them. The Asur 
do not mingle freely with others, making it difficult 

for an outsider to enter their area and build friendships. 

Any outsider traveling in the region is viewed with 

suspicion they think may be Aryans again came to 

take whatever they have. They are not aware of the 

outside world. Very few Asur come out of their place. 

The study was conducted in the Jobhipat village, 

Bisnupur block of Gumla district in Jharkhand. The 

place is located 55 Km towards North from District 

headquarters Gumla. 9 Km from Bishunpur. 122 KM 

from State capital Ranchi. 
 

II. METHODOLOGY 
The village is purposively selected to study the Asur 

community. The Participatory tools, case study, 

focused group discussions and interviews are the 

methods for gathering the information from 

community. 
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III. RESULTS AND DISCUSSION 
Demography: From the Table and Chart 1 we can see 

that in the total population of 236 113 is male and 123 

is female. That directly indicate the total female 

population is more than total male population the sex 

ratio is 1088 which is a very good sex ratio comparing 
to the civilized society.  The population of below five 

years is the highest and 50 to 54 years is the lowest 

population. And above 60 there is 16 people who 

contribute 6.78 % of the population. 

Table 1 Age and Sex wise distribution of Population 

Age Group Male Female Total 

0-4. 20 16 36 

5-9. 20 14 34 

10-14. 5 17 22 

15-19. 10 15 25 

20-24. 10 11 21 

25-29. 13 10 23 

30-34. 7 6 13 

35-39. 2 5 7 

40-44. 6 8 14 

45-49. 7 6 13 

50-54. 4 1 5 

55-59. 0 7 7 

60/60+. 9 7 16 

Total 113 123 236 

 

 

 

 

1. Education 
Table 2 says that most of the villagers are illiterate. 

Only 26 people have the primary education 40 people 

pass class 8th, 23 is Matric pass only 8 pass the higher 

secondary class and only 7 villagers do the UG. 

 

2.Livelihood 
Table 3 explained the livelihood of the people in the 

village. Male and female both go to work. Agriculture 

is main livelihood other than that labour, mining are the 

other major livelihood. Some people are unemployed 

also. And there are one set of people who are not 

willing disclose about their livelihood. May be they are 

engaged in illegal forest timber product supply or other 

things. But an informal information from the other 

villagers stated there is some militant activity also in 

the village. So maybe they are among some of those 
also. 

 

Table 2 Distribution of age group wise educational 

qualification 
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0-4. 
1

9 

1

6 
1   0 0 0 0 0 0 0 

0 

5-9. 5 9 
1

4 
0 1   0 0 0 0 0 

0 

10-14. 4 2 2   1 6 1 0 0 0 0 0 

15-19. 2 2 0 1 2 
1

0 
4 2 1 1 1 

0 

20-24. 3 5 1 0 0 3 4 7 1 2 1 0 

25-29. 2 4 0 1 7 2 2 3 1 0 1 0 

30-34. 2 5 0 0 2 2 0 0 0 0 3 0 

35-39. - 5 0 4 2 0 0 0 0 0 0 0 

40-44. 5 7 0 0 1 0 0 0 0 0 1 0 

45-49. 3 6 1 0 0 0 0 0 2 0 0 0 

50-54. 4 1 0 0 0 0 0 0 0 0 0 0 

55-59. - 7 0 0 0 0 0 0 0 0 0 0 

60/60

+. 
0 6 0 1 1 0 0 0 0 0 0 

0 

Total 
5

7 

7

5 

1

9 7 

1

7 

2

3 

1

1 12 5 3 7 0 

*Note: M – Male, F – Female 

 

 

 
 

 

 

 

 

 

       Fig.1 Age and Sex wise distribution of Population. 
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3. Agriculture 

Table 3 Livelihood Distribution 

 

The village can do agriculture only two times. In the 

rainy and the winter season. Maize, millet, pulses, 
wheat, potato, rice, oilseeds are the major crops in the 

village. Details of land use on crops are given in Table 

4. 

                       Table 4 Agricultural Details. 

 
4. Culture Asurs are worshipers of their ancestor 

named Mahisasura, who was born from the womb of a 

buffalo. This is that mythological character who was 

killed by Goddess Durga in Hindu mythology. 

According to them the Aryan males when cannot able 

to kill our ancestor they send a lady who was very 

intelligent and powerful. She killed Mahisasura. After 

that they went to the forest and stay there in fear so 

that no one cannot find them. They are worshipers of 

plants and other animals also. They are very fond of 
music and culture they have their different musical 

instruments. 

 

 

5. Birth 

Birth of the child is not celebrated although differ rituals 

after child’s birth are celebrated. Generally birth of boys 

are more encouraged than girls. During pregnancy the 

expecting mothers are kept abstained from stale rice and 

boiled vegetables. Proteinases food is recommended but 

milk is not provided as milk is not cheap. “Chhatiyaari” 

is celebrated after 7-8 days of birth. Namkaran is 

celebrated within 8-10 days. In Namkaran the namkaran 

is done by the elders of the house. The namakaran is 

done by a special ritual of drowning of rice i.e. one 
should throw 2 rice in the given vessel in the suggested 

name. If the later rice touches the previously thrown rice 

then the name is selected if not then the process is 

repeated. And Rice eating ceremony (“mujjuti”) is 

celebrated after 6-8 months. 

6.Marriage 

Marriage is very important and essential ritual which 

comes in the life of every individual. Only physically 

disable are not able to get married. The asur follow the 

rule of monogamy, but in case of barrenness, widower 

and widowhood they follow the rule of bigamy or even 
polygamy. Widow Remarriages are permissible. They 

follow the rule of tribe endogamy at the time of 

marriage. People who don’t follow the rules are thrown 

out from the community but are allowed after paying 

seven times feast to the community members. 

 

The community is liberal in terms of love marriage and 

polygamy and prefers love marriage as the best suitable 

way to find life partners. In peculiar cases, a girl from 

the community might fall for another male from the 

community could also force him to marry her. 

Occasionally arranged marriages are also preferred. 
Widow Remarriage is also permitted within the 

community. The wedding ceremony is conducted by a 

close relative. The custom of voluntary dowry is 

permitted but compulsory dowry is unacceptable within 

the community. 

Different types of marriage practices practiced in Asur 

community. The details is given below: 

7. Bidhivatvivah (arranged marriage): The marriage was 

arranged marriage. Utensils was taken in the form of 

Dowry. Marriage was celebrated for 3 days. 

There are two type of love marriages practiced in the 
village: 

8. Dukuvivah (love marriage): It is the mode of love 

marriage. In this type of marriages when the members of 

the family of the boy and the girl are not ready to give 

their marriage. Then the girl went to the boy’s house and 

live there. So the members of the families have to give 

their marriage. 

9. Love marriage (II): Another type of love marriage is 

also prevalent in the village. If one boys loves a girl they 

can marry but they have provide the whole village 

(community) by 2 feast as a bribe. 

Name of the 

Occupation 

Primary Secondary 
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M
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Agriculture 41 16 6 1 64 

L
ab

 o
u
r Agriculture 

Labour 

4 1 1 1 7 

Day Labour 0 0 3 0 3 

Mining 3 0 2 0 5 

Forestry 0 0 0 0 0 

AnimalHusbandry 2 2 3 2 9 

Business 0 1 2 3 6 

Government Job 1 1 0 0 2 

Unemployed 20 39 8 7 74 

Season Crops Area(Acre) 

Irrigated Unirrigated 

Kharif Maize - 49.5 

Millets - 24.5 

Pulses - 7.1 

Wheat - 0.5 

Potato - 11.2 

Ginger - 12.7 

Vegetables - 6.2 

Rabi Rice - 27.3 

Oil seed - 5.4 

Pulses - 7.5 

Other - 2 
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10. Widow Remarriage: In the village widow 

remarriage is practiced. The widow remarriage is 

ready accepted in the community. The marriage is 

mainly provided for the child widow (who were 

married in very young age). 

11. Idi mi vivah (live-in relationship):  In this type of 

practices marriage is not essential. One can live 

together like husband and wife. In such cases the girl 

have to live in the boy’s house and after few year 

marriage may be arranged according to wish of the 

boy, in the meantime the couple may have children or 
the girl might get tortured by her in-laws. 

The marriage was arranged marriage. Utensils was taken 

in the form of Dowry. Marriage was celebrated for 3 

days: 

1
st
 day- Marwafunction. The wedding platform is 

constructed using 9 branches of the sakhua tree or 

occasionally with bamboo as well as Kend branches. 

2nd day- On the second day the actual marriage ritual 

takes place with cow dung being spread over the 

wedding platform constructed with 9 branches of the 

sakhua tree. Few pots are collected and the pots are filled 
up to the brim with grain and a small earthen lamp is 

placed on each and every one of them.  A small amount 

of grain is placed on a leaf and the bride to be is oiled 

whilst traditional songs which are known as TelaMakho 

are sung around her. All the bridesmaids tie their hair 

with leaves of the Kashfool. The bride to be is prepared 

by applying a paste of haldi on her skin and bamboo 

bangles are presented to her prior to the wedding. 

 

For the wedding the groom is entitled to wear a white 

dhoti which is compulsory along with a kurta of sorts. 

The bride is dressed in a traditional white saree and 
blouse piece. The wedding place on the marua itself. The 

vermilion is the most important and integral part of the 

whole wedding. It is a common custom that the groom is 

restricted on applying vermilion until and unless the 

groom offers some money playfully to the bridesmaids. 

The vermilion is applied on the bride’s scalp with a leaf 

from a sal tree.  

 

A customary ritual between the two families takes place 

with bride’s family offering food to the groom’s family 

and vice versa. Both the families go to a nearby water 
source to collect water in traditional pots known as ghara 

and the water is brought back and ushered over the bride 

and the groom while the others present dance with the 

gharas on the top their heads. Both parties sing and 

dance to traditional music accompanied by the groom as 

well. 

  

  3
rd

 day- Chumaban: On the day of Chumabwan the 

Marwa which was initially constructed is dissolved or 

taken off from its initial place. Hariya is the most 

important in the marriage ceremony, those people who 

are interested in the drink then take it girls and boys. 

The menu is kept nominal with rice, dal and some type 

of vegetable preparation in accordance to their 

financial condition. On the last day of the wedding, 

gifts are presented to both the families by each other 

accompanied by playful slapping of backs of one 

another. 

 13.Death 

After death the dead body is buried in but before that 

the body is to be wrapped in white cloth. The white 

cloth is to be provided by the villagers, according to 
their economic status they will provide the white cloths. 

The body is to be buried with the necessary belongings. 

Sometime coffins are also used. For 10 days family 

prepare food for the dead person and kept it near the 

buried space. Mourning is maintained by the family 

members of the individual for 10 days. On the 10
th
 day 

the members of the individuals of the family bald their 

heads and break the mourn. On the very same day the 

“ghat” function is carried out. In 12th day feast with like 

rice, dal sabji , khasi(goat meat). Non-veg is prepared 

according to the economic status of the family. 

14.Political Dimension 

Political organisation plays an important role in proper 

functioning of an area. It involves decision making, 

maintenance of social cohesion & safety from external 

and internal tragedy are handled. In rural areas, political 

organisation is operated by Gram Panchayat. 

In the political organisation of Jobipat village, has 

different village level heads according to the position. 

All the works are handled by the panchayat. 

15. Mukhiya 

 Prason Toppo is the mukhiya of Jobipat village, lived 

in Tutupani, Narma Panchyat. The mukhiya is directly 
elected by the villagers. The election process is held 

after every five years.The role of mukhiya is for the 

overall development of village. Mukhiya also 

introduced some laws & orders for the development of 

village. He also provides BPL card, ration card & job 

card to the village. In case of any dispute and problems 

in the village people gathered to him and he come out 

with the solution with the support of people present 

there. 

16. Ward Head 

Ravina Devi is the ward head of the village. She is also 
directly elected by the villagers & election is held after 

every five years. The role of ward head is to transfer the 

Problems of villagers to the mukhiya. The ward head 

also conducted meeting with mukhiya & villagers to 

solve the problems. 

17. Gramsabha Pradhan 

Umes Munda is the Gram Sabha Pradhan of the village. 

He is elected by the members of panchayat. The role of 

gram sabha pradhan is to assist the mukhiya in his daily 

functioning. 
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18. Gram Bigha or Pahan Hari Oraon is the Gram 

Baigha of the village. The role of gram baigha is to 

worship in the village. Every festivals and occasions in 

the village is organised & controlled by the Gram 

Baigha of the village. Gram Baigha is selected by 

members of panchayat. He is also an honorable person 

of the village. 

19.Pujaar –Estwa Asur is the pujaar of the village. The 

role of pujaar is to help gram baigha in festivals & 

occasion. 

 

VI. CONCLUSION 
Asur is the community who are living in a place where 
they cannot find by the Aryans since the ancient 

period. It is from the age of mythology they are 

deprived and absconded from the so called mainstream 

society. They make their own system which is 

substantial and was sustainable once. But now for the 

modernization of so called civilized civilians the 

environment and climate is changing. Which effecting 

their life also. They have the knowledge to fight with 

the problems what they know but not those what are 

recently crated. May be they are not responsible for 

those problems but they are also in a very vulnerable 
situation. Their fear of losing their assets and prestige 

in the hills and forests hold them back to come in the 

main stream. Still they are thinking that Aryans will 

employed them again if they got chance. This fear and 

misunderstandings can erase the whole community 

from the history of the world due to lack of knowledge 

and fighting skill against new enemies like epidemic 

diseases or changing climate. We should make a better 

relation with them so that they come to the main 

stream with no fear or hesitation. 
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